
The Gospel of John Dr. Charles P. Baylis 
© 06.03.15 

 
THE GOSPEL OF JOHN 

 
 

The Purpose of John (stated) 
 
“. . . other signs therefore Jesus also performed in the presence of the disciples, which 
are not written in this book; 31 but these have been written that you may believe that 
Jesus is the Christ, the Son of God; and that believing you may have life in His name” 
(John 20:30-31) 
 
 
Message:   Jesus is the Christ of Psalm 2:2, the Son of God of Psalm 2:7, who will 

give His life so that men might be in the Kingdom through belief in Him. 
 
 

Baylis 
©03.26.06 John: 
Signs to Follow the New Moses in the New Exodus 

Introduction: 
The prophet greater 
than Moses comes 
From God to deliver  
Israel and 
the world 

1:1-18 
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I. Prologue:  The Full Revelation of Life that would come from God to Israel 

for the Kingdom, as prophesied (1:1-18). 
 

had two witnesses: 
 

• The Old Testament anticipated Him (represented by John the 
Baptist). 

• The Apostles were eyewitnesses to His words works as 
fulfillment of the Old Testament prophecies. 

 
And two responses: 

 
• rejected by the condemned world and His own nation Israel,  
• received by those who believe in His Word  

 
The issue of the Gospel is "the life"; not just regular breath type life, but 

the very life of the Father.  This life is the very character of the Father, which 
allows one to represent God forever.  Unlike Adam, and Israel, who rejected God 
(not having His life) and received death (the character of Satan), this character 
represents God's life, because it is God's life.  Without it one cannot have a 
relationship (fellowship) with the Father and continues to live in his Adamic state, 
that of death under the rule of Satan.  Thus, the Christ, brought this life to earth 
for men. 
 
The question of the Gospel is "WHO HAS THE LIFE OF THE FATHER?"  
 

• Is it the Pharisees (the Nation Israel) who claim that their good works 
through the Old Covenant represent the Father and thus they have life? 

• Or is it Jesus who claims that the only way to have the life of the Father is 
to be the very righteous character of the Father and must come from the 
Father, which the Old Testament fully anticipated would come in Him? 

 
Since He is the Son (equal to the Father), He alone has the life of the 

Father, and can give it to whom He will.  Thus the life can only be given by God, 
not brought about through one's own goodness or self-creation of righteousness 
(self-righteousness). 

 
Therefore the first thing that must be shown is that Jesus is the very LIFE 

of the Father, which the Old Testament anticipated.  The Old Testament required 
two witnesses.  In John the two witnesses are: 
 

• The Old Testament (it anticipated and prophesied Jesus as the Life) 
• The Apostles eyewitness confirmation that His words and works 

fulfilled the Old Testament (recorded in the New Testament, 
particularly the Gospels). 
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The prologue of the gospel presents its message in totality.  Jesus was with 

God and was God.  As the revelation of God in the flesh, He brought the life from 
God (eternal life; i.e., life in the Kingdom; Daniel 12:1-2) and it was 
demonstrated in the world as the fullness of the O.T. prophecies.  This was the 
purpose of John the Baptist's witness, to show that the Old Testament pointed to 
Jesus as the fulfillment of the anticipated life.  The Word (the revelation of new 
life) was rejected by those who should have known the O.T. (Israel), but to those 
who accepted it (believed), they became sons of God (real participants in His life) 
through the imputed life from the Father through Jesus. 

 
John was an Old Testament prophet to the nation Israel.  As all prophets 

he would go to the nation and tell them to repent since they were in disobedience.  
An Old Testament prophet would then tell them that they could be forgiven and 
forward them to the sacrifices and forgiveness under those symbols.  However, 
John is the only Old Testament prophet who is now able to point them to the 
fullness of the symbols; the full Passover Lamb, Jesus. 
 
 
Definitions: 
 

• Eternal Life:  Life is representing God.  This is life that is contrasted with 
Adamic life.  Adam's life was self-centered, serving Satan which was 
death.  Eternal life is the life that serves God (100%).  Man is incapable of 
accomplishing this without God giving it to man.  Daniel 12:2 prophesied 
that this life would come to Israel so they could be resurrected to live in 
the Kingdom.  Israel as a nation would get life when God gave it to them 
since it was shown it could not be produced from within man himself. 

 
• The Word:  The representation of God in a Man, Jesus Christ.  In other 

words, the Word in the Old Testament was a spoken word to a prophet.  
Now that spoken word is actually embodied in Person, who speaks and 
acts as the representation of God Himself (since He is God1).  The word 

                                                        
1 Here is the emphasis that Jesus was Divinity Himself.  No mere man is 

described here, such as the Old Testament produced, but one who could fully represent 
God since He was God in His very nature.  Thus, the possibility of sin, of rebellion, was 
not a characteristic of His, and those who are born of God will be like Him (unable to sin, 
or even desire to sin), and thus unlike their original father, Adam. 

The Greek here is “qeoj hn o logoj“.  The Jehovah’s witnesses read it as it stands 
but insert an indefinite article before ‘God’, thus “(a) God was the Word”.  The difficulty 
with this translation is that there is no “a” prior to “God”, and this should read, “the Word 
was God”.  Since there is no definite article before “God” it shows that He (The Word, 
Jesus) is not the Father, but is part of God Himself.  In James 2:19 there is a similar 
construction (“eij estin o qeoj”), literally “one is the God”.  But the predicate 
nominative is prior to the verb and has the subject following the verb and thus should 
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revealed God to man to show man how He could represent God (have 
life). 

 
 

A. God Reveals Himself Fully in His Word, which is His Life and comes 
from heaven to earth (1:1-5). 

 
Using the pattern of the original creation in Genesis 1, the Word of 

God again brings forth life into a chaotic (cursed with death) world.  This 
life that is with the Father (represented by light) cannot be comprehended 
by those who choose to live apart from that revelation (live under a 
‘works’ perception of the O.T., represented by darkness). 

 
The contrast to Moses is simply that Moses never saw God, never 

was God, and only was able to relay the spoken word given to him.  Now 
God reveals Himself fully by sending Himself to Man.  He comes from 
heaven and will return there, a main theme of the book. 

                                                                                                                                                                     
read, “God is one."  (Note that it is not 'a One' like the Jehovah's Witnesses should say if 
they were consistent.  The first word of a predicate nominative sentence is the most 
important of the sentence.  Thus “God is one” (emphasis on one), and now “the Word 
was God” (emphasis on Deity or God). 

The lack of article is interesting.  The Jehovah’s witnesses’ claims that it should 
be translated “a God”, yet “a” is an article, though indefinite.  Thus the Jehovah’s 
Witness has introduced an interpretational choice here by making it indefinite.  Yet the 
lack of article before theos is quite common yet still refers to the single unique God of the 
Jewish nation (cf. Titus 1:1, et. al.).  John 1:18 is illustrative; “No one has seen God (no 
article) at any time, but the only begotten God (no article), Who is in the bosom of the 
Father, He has explained Him.”  Clearly the first theos (God) refers to the Father and the 
second theos (God) refers to the Son, yet neither has an article.  No one would translate 
both as, “No one has seen (a) God at any time . . . but (an) only begotten God . . . “, since 
it makes no sense to say “an only begotten God” or to a call the Father “a God”. 

The Jehovah's witnesses' claim of their interpretation is also foiled by their own 
rigidity within the verse itself.  The beginning of the verse reads "En avrch/|" and they 
would translate it "In the beginning".  There is no article in the Greek text before 
"beginning" and so their rigid (although they don't follow their own rules) translation 
should be "In a beginning" (using the indefinite article) or "In beginning" (using no 
article).  Neither makes any sense.  While this example doesn't tell how to translate the 
absence of article, it shows that their simplistic rules that they use do not work nor are 
they consistent within the verse itself. 

 
For a reference to the misuse of Colwell's rule in the case of John 1:1 and an 

argument for the lack of article as an indication of the character see Don Hartley's article 
at Bible.org.  (http://www.bible.org/docs/nt/topics/colwell.htm). 
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Definitions: 
 

[The reader is directed to this professor’s article, “The Meaning of Walking “In the 
Darkness” (1 John 1:6)” which can be found at www.BiblicalStory.org, “Resources,” 
“Articles”] 

 
• Light:  The revelation of God the content of which is His life.2  Good 

works may result from the possession of the light (life) from Him, but 
it is not the light (life).  This distinction is very important else one will 
try to have life through good works.  If one 'walks in the light', he/she 
is walking based on the belief that they have life through Jesus Christ, 
apart from works. 

 
• Darkness:  This is the rejection or ignorance of the light (life), which 

is the absence of the revelation of God, ultimately in Jesus Christ.  
Thus, if one 'walks in the darkness', he/she is walking apart from the 
revelation that Jesus Christ is the only way to the Father, or basing 
their relationship on 'good works'. 

 
1:1 In the beginning was the Word,3 and the Word was with God,4 and the 
Word was God. 2 He was in the beginning with God.5 3 All things came 
into being through Him, and apart from Him nothing came into being that 
has come into being.6 4 In Him was life, and the life was the Light of men.7 

                                                        
2 It is not 'good works' as is frequently held.  This would have agreed with the 

Pharisees who advocated that God required 'good works' as an access to the Father.  Jesus 
claimed that the light was in Him.  Thus for one to possess the light is not by doing good 
works, but to get the light (life) from Him. 

3 The Word was the revelation of God particularly in the motif of the Old 
Creation of Genesis 1.  It was how the character of God was known. 

4 The emphasis here is that Jesus was present with God for the purpose of 
revelation.  He knew all about God. 

5 This takes the reader back to Genesis 1:1.  The Pharisees will claim Jesus was 
simply one who came on the scene and promoted His own agenda.  John will claim that, 
being in the beginning with God, Jesus was part of the Father’s agenda from the 
beginning.  The motif of the book is that Jesus was with God, was God, and came from 
God to reveal God. 

6 This is likely speaking of Jesus as the means by which the life of the Father is 
mediated to His creation, i.e., through the word.  Thus, the Word does not function as the 
source of creation, that is the Father, but He is the means by which the Father’s desires 
are represented to the creation.  This fits the motif of Genesis 1 as the Father spoke the 
Word, which brought forth life into the dead earth. 
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5 The Light shines in the darkness, and the darkness did not comprehend 
it.8  

 
1:1 VEn avrch/| h=n o` lo,goj( kai. o` lo,goj h=n pro.j to.n qeo,n( kai. qeo.j h=n o` 
lo,gojÅ 2 ou-toj h=n evn avrch/| pro.j to.n qeo,nÅ 3 pa,nta diV auvtou/ evge,neto( kai. 
cwri.j auvtou/ evge,neto ouvde. e[nÅ o] ge,gonen 4 evn auvtw/| zwh. h=n( kai. h` zwh. h=n 
to. fw/j tw/n avnqrw,pwn\ 5 kai. to. fw/j evn th/| skoti,a| fai,nei( kai. h` skoti,a 
auvto. ouv kate,labenÅ 

 
B. John the Baptist as the Old Testament Prophet witnesses from the 

Old Testament of Jesus as the Word of God, the promised Life for 
Israel (1:6-9). 

 
John the Baptist is an O.T. prophet (and the last one) who sums up 

the Old Testament and examines Jesus in the light of it.  Thus he is one of 
the required witnesses9 of the Old Testament.  His conclusion is that Jesus 
is the One sent from God to bring the new life10 (light).  A major point 

                                                                                                                                                                     
7 The creation motif has the first announcement of God on the dead scene as light.  

God’s presence came through light.  John is stating that this light is parallel to life.  Until 
there is the presence of God there is no life. 

8 This is explaining that Jesus came with the announcement of new life and the 
world did not believe but preferred to stay in their “ignorance of” (“did not comprehend”) 
His coming, that is, to abide in death.  Another alternative is that this is to be taken as 
‘overcome’.  The normal word (not used here) for this is niktos in John.  The difficulties 
with the former (“did not comprehend”) are that darkness does not normally infer 
ignorance as an attribute and thus a mixed metaphor ensues.  The difficulty with the 
second is that of the normal use of niktos when using ‘overcome.  In 1:26 John the 
Baptist will claim that the Pharisees do not know Jesus as the One of the Old Testament.  
There is a similarity to Psalm 139:11 for the use of “overcome.” 

139:11 If I say, "Surely the darkness will overwhelm me, And the light around me 
will be night," 

9 John the Baptist is the prophet who represents the Old Testament.  He will look 
into the Old Testament prophecies and point to Jesus as the One.  He is the witness 
required by Deuteronomy 13:1ff.  Thus the signs that Jesus did were not enough, His 
words and works had to conform to the Old Testament and thus John the Baptist’s 
witness. 

10 This life was prophesied, among other places, in Deuteronomy 30:6. 

30:6 "Moreover the LORD your God will circumcise your heart and the 
heart of your descendants, to love the LORD your God with all your heart 
and with all your soul, in order that you may live. 
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here is that John, representing the Old Testament, is not the light.  The 
O.T. just pointed to the light.  The Pharisees will hold that the Old 
Testament was the light, that there was nothing else needed, meaning that 
they thought their works under the O.T. Law would give them a 
relationship to God, that life was found in the Old Testament. 

 
6 There came a man sent from God11, whose name was John. 7 He came 
as a witness, to testify about the Light, so that all might believe through 
him. 8 He was not the Light, but he came to testify about the Light.12  

 
1:6 VEge,neto a;nqrwpoj( avpestalme,noj para. qeou/( o;noma auvtw/| VIwa,nnhj\ 7 

ou-toj h=lqen eivj marturi,an i[na marturh,sh| peri. tou/ fwto,j( i[na pa,ntej 
pisteu,swsin diV auvtou/Å 8 ouvk h=n evkei/noj to. fw/j( avllV i[na marturh,sh| peri. 
tou/ fwto,jÅ 

 
C. The Light (Revelation of Life of God) is rejected by the world13 and 

Israel, yet accepted by some who become Children of God (1:10-13). 
 

As was predicted in the O.T. the Messiah came to those cursed 
with the judgment of death in Adam, yet they did not recognize their need 
of life.  He came to His own nation Israel and they rejected Him as 
prophesied (Isaiah 53).  Thus, to those who did believe in Him, whether 
from Israel or not, He made them the ‘sons of God’14 

 

                                                        
11 This is a contrast with the “Word became flesh”.  The Word was God and was 

sent to man.  John was a man who was sent from God.  The book is based around the 
sending of Jesus from God and then His return again at the end of the book.  The constant 
argument of this book is where is Jesus from. 

12 Introduction of John the Baptist here is to introduce the required witnesses to 
the truth or to the revelation.  John was the first witness.  Others will be listed throughout 
the book.  With John the Baptist’s appearance after 400 years of silence, the question 
came (cf. later in chapter 1) who he was.  Since he was baptizing it might seem (Ezek. 
36:25ff.) that he was the one who would wash, the one of the new covenant. 

13 The “world” is defined as the original creation (Gen. 1), which is cursed to 
death due to the sin of Adam.  However, the world will not perceive itself as dead and 
will pursue life within itself rather than receiving the new creation. 

14 The people of Israel were the ‘sons of God’ according to Deut. 14:1 by physical 
birth into the Abrahamic Covenant, but they had failed to live by faith in the promise to 
achieve the 'obedient' sonship (representation), and now that title will be given to those 
who do live according to faith in the promise of life in the Messiah. 



John   
Baylis 
   

9 

9 There was the true Light which, coming into the world, enlightens every 
man.15 10 He was in the world, and the world was made through Him, and 
the world did not know Him. 11 He came to His own, and those who were 
His own did not receive Him.16 12 But as many as received Him,17 to them 
He gave the right to become children of God,18 even to those who believe19 
in His name,20 13 who were born, not of blood21 nor of the will of the 
flesh22 nor of the will of man23, but of God.24  

                                                        
15 There is some question here as to the referent to which “every man” refers.  The 

possibilities are a) “every man in the world”, b) “every man who believes”.  A corollary 
of (b) is that “every” refers to the same “every” as in 1:7, which would be Old Testament 
saints who looked for the light. It appears that “b” is the better possibility, since enlighten 
would seem to indicate from John and the immediate context that the Pharisees had no 
idea (cf. 1:10), yet those who were Old Testament saints were looking for the light, as in 
the disciples of John the Baptist.  The other possibility is that enlighten simply means that 
it was available to every man, i.e., Jesus was seen and revealed to the Pharisees and, in 
fact, paid for their sin (cf. 1 John 2:1).  But they did not recognize Him. 

16 Jesus says this in 5:43. 

17 The new flock (John 10) is based not on nationality but on belief in Christ. 

18 This is the defining term in this book as well as 1 John.  It was a term that, in 
the Old Testament, described Israel as the people of God (cf. Deut. 14:1).  Now, through 
Christ, it describes a real relationship based on new birth from God, available in Christ 
through belief. 

19 It is interesting that pistis, the noun form of pisteuo is never used in John.  The 
verbal form is used 106 times in John.  This is a massive amount when compared to the 
number of uses in the other synoptics (Matt.:  15, Mark: 14, Luke: 9). 

20 “Belief” is the simple criteria.  In John there is never any reference to the issue 
that one may have belief (recall there is no noun use of "believe" in John) that is not 
adequate (i.e., “head knowledge”).  Belief in its simplest form is always salvific.  The 
degree of belief, which is a major motif in John, is indicative, not of whether one is a 
child of God, but of whether they are representing God to the point of willing to die for 
Him. 

21 The term here is actually bloods (pl.).  It likely indicates the claim of being a 
child of God through birth from Abraham, and Jacob and his twelve sons, which is what 
the Pharisees claimed (cf. John 8:33). 

22 The use of sarx here is not necessarily negative (cf. 1:14), but is simply 
contrasting fleshly desire to reproduce with God seeking to bring men to life. 

23 The normal birth process is due to the choice of man to reproduce (though 
somewhat beyond his control). 
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1:9 +Hn to. fw/j to. avlhqino,n( o] fwti,zei pa,nta a;nqrwpon( evrco,menon eivj 
to.n ko,smonÅ 10 evn tw/| ko,smw| h=n( kai. o` ko,smoj diV auvtou/ evge,neto( kai. o` 
ko,smoj auvto.n ouvk e;gnwÅ 11 eivj ta. i;dia h=lqen( kai. oi` i;dioi auvto.n ouv 
pare,labonÅ 12 o[soi de. e;labon auvto,n( e;dwken auvtoi/j evxousi,an te,kna qeou/ 
gene,sqai( toi/j pisteu,ousin eivj to. o;noma auvtou/( 13 oi] ouvk evx ai`ma,twn ouvde. 
evk qelh,matoj sarko.j ouvde. evk qelh,matoj avndro.j avllV evk qeou/ 
evgennh,qhsanÅ 

 
 

D. The Word (which was with God) becomes a man, is witnessed by the 
apostles, and tabernacles among them to reveal the full Glory of God 
to Israel (1:14). 

 
John now uses the first person plural to include himself, not only 

as writer, but as one of the apostles (see chapters 14—17), and becomes 
the next witness presented after John the Baptist.  These apostles 
witnessed the glory of God as Jesus, God in the flesh, from His life to His 
death and resurrection. 

 
In the Old Testament, the glory was the representation of God in 

the tabernacle (refer to Exodus 40:34).  Now the apostles are saying they 
beheld (saw as an eyewitness) that Jesus was living25 with them, the full 
glory now in a Man26.  Thus the full Glory of God is present and offered to 
Israel as their God to dwell among their nation. 
 

This is likely a reference to Isaiah 40:5, where the “Glory of the 
Lord is revealed and all flesh shall see it together.”  This is a reference to 

                                                                                                                                                                     
24 This great contrast is the quantifiable difference between men of the Old 

Creation (“born of Adam”) and those of the New Creation (“born of God”).  This is a 
quantifiable essence, which the believer becomes.  His old life is referred to as “dead”, 
being of the old cursed creation. 

25 The word here for "dwelt" is “tabernacled,” a reference to the Glory’s residence 
in the tabernacle.  Exodus 33:7,9-10 tells of the worship as the cloud came over the 
tabernacle.  Ex. 33:10-11,20,23 regards the seeing of God by Moses. 

26 This is a very important shift in the author’s reasoning.  This Word, which was 
in heaven with God, which possesses the ability to give this new life, came down from 
heaven and “tabernacled” among us (the apostles).  Thus the heavenly word, the life was 
revealed in the form of a man.  This is a major emphasis of the book that Jesus was sent 
from God, who was God. 
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the Glory of YHWH’s appearance in the Book of Exodus and it’s presence 
through the wilderness journeys.27 

 
14 And the Word became flesh, and dwelt among us, and we saw His28 
glory,29 glory as of the only begotten from the Father, full of grace30 and 
truth.31  

 
1:14 Kai. o` lo,goj sa.rx evge,neto kai. evskh,nwsen evn h`mi/n( kai. evqeasa,meqa 
th.n do,xan auvtou/( do,xan w`j monogenou/j para. patro,j( plh,rhj ca,ritoj kai. 
avlhqei,ajÅ 

 
 

E. John, as the O.T. prophet announces a Greater than anything the Old 
Testament could produce, since He was The One whom the O.T. 
predicted (1:15-18). 

 
John’s function as the last O.T. prophet was unique in that he was 

uniquely able to point to the actual Messiah, who all the Old Testament 
had awaited, in the flesh.  The Law was able only to reveal sin and 
judgment and never to actually see righteousness and Life fully.  There 
was no life in the Law.  It came only with Jesus Christ.32  This life was the 

                                                        
27 Up until the time where Isaiah uses it, it is not used in the Historical books 

following the Book of Numbers (wilderness journeys) except where Solomon oversees 
the residence of the Glory in the temple in 1 Kings 8 and 2 Chronicles 5, 7.  It is used 
only by Isaiah and Ezekiel plus one reference in Habakkuk (and two Psalms) other than 
the references to the tabernacle dwelling. 

28 The pronoun here, “His” probably refers to Jesus.  The Father’s glory was seen 
in the person of Jesus Christ, as can be seen by the next clause.  However, it could refer 
to the Father’s glory, which was seen in His Son. 

29 This is the glory of God, prophesied to return in Ezekiel 43:1ff.  Of course, the 
residence of the glory of God in the O.T. was in the tabernacle (temple) (cf. 1:14 note). 

30 “Grace” here is seen in its contrast to Law.  The Law was condemning and only 
brought death.  Jesus brought “life” through the forgiveness of sins and the new life.  It 
was imputed through Him, apart from the works of the Law, which only condemned. 

31 “Truth” here is opposed to the “lie” in John (cf. John 8).  However, in 
relationship to Moses, the truth was never seen in the Old Testament, only prophesied.  In 
other words, the truth is the ultimate presence of God as He represents Himself.  In the 
Old Testament “the truth” was only partially (or symbolically) realized in prophecy. 

32 The "grace upon grace" is probably more literally translated “in the place of”.  
Thus the grace present in Jesus Christ replaced the partial, symbolic grace of the Old 
Testament, particularly that of the sacrifices.  The next sentence will explain this.  The 
Law was gracious in its sacrifices, but full grace was only brought through Jesus Christ.   
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life that was with the Father and was witnessed by the only One who 
personally knew (and acted on behalf of) the Father, Jesus Christ. 

 
John's point is not simply that Jesus was greater than he was, 

although that is a point, but that Jesus was greater than all the Old 
Testament.  In other words, the Old Testament pointed to Jesus, 
represented Him, but was never able to have the fullness of what Jesus 
brought in Himself.  The Pharisees would claim that Jesus was unneeded 
since the Old Testament (works) were all that God required.  John states 
that Jesus is the full while the Old Testament is the partial. 

 
15 John33 testified about Him and cried out, saying, "This was He of 
whom I said, 'He who comes after me has a higher rank than I34, for He 
existed35 before me."'36 16 For of His37 fullness we have all received, and 
grace upon grace38. 17 For the Law was given through Moses; grace and 

                                                        
33 Note here that the basic emphasis here has been John as an eyewitness.  It 

began in 1:6-8, bookended around the discussion of the content of the witness, and now 
returns to continue about the witness of John the Baptist. 

34 This is speaking of Jesus’ prophetic (“The Word”) office.  In fact the whole 
chapter has been speaking of Jesus as a prophet.  However, the point of this prophetic 
role is that the prophet is Himself now the prophecy.  In other words while Moses 
prophesied regarding the Passover Lamb, Jesus is the Passover Lamb.  Thus in regard to 
John the Baptist’ rank, Jesus is clearly greater since He existed at the beginning of 
creation, He was whom the Old Testament spoke of, and now He is the fullness (cf. the 
next verse) of the prophecies. 

35 The word here is “protos” which indicates a “firstness,” or prominence in 
relationship to John. 

36 John’s reference to pre-existence is primarily for the sake of reaffirming what 
was said in 1:1, which is that Jesus was a participant in, and God’s agent through the 
creation and Old Testament.  The Pharisees will argue that Jesus was a newcomer on the 
scene.  They felt the Old Testament was enough and it did not include Jesus.  But Jesus is 
the fullness of God. 

37 Again this is the fullness of the Father, which is in Jesus Christ, which has been 
received by all, that is by all believers, but particularly in the testimony of John the 
Baptist, Old Testament believers. 

38 The "grace upon grace" is probably more literally translated “in the place of”.  
Thus the grace present in Jesus Christ replaced the partial, symbolic grace of the Old 
Testament, particularly that of the sacrifices.  The next sentence will explain this.  The 
Law was gracious in its sacrifices, but full grace was only brought through Jesus Christ.  
Another view is that this is grace on top of grace in the sense of Exodus 33:13’s double 
use which is grace for positional approach to God whereupon one may know God and 
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truth39 were realized through Jesus Christ. 18 No one has seen God at any 
time;40 the only begotten God who is in the bosom of the Father, He has 
explained Him.  

 
1:15 VIwa,nnhj marturei/ peri. auvtou/ kai. ke,kragen le,gwn( Ou-toj h=n o]n 
ei=pon( ~O ovpi,sw mou evrco,menoj e;mprosqe,n mou ge,gonen( o[ti prw/to,j mou 
h=nÅ 16 o[ti evk tou/ plhrw,matoj auvtou/ h`mei/j pa,ntej evla,bomen kai. ca,rin 
avnti. ca,ritoj\ 17 o[ti o` no,moj dia. Mwu?se,wj evdo,qh( h` ca,rij kai. h` avlh,qeia 
dia. VIhsou/ Cristou/ evge,netoÅ 18 qeo.n ouvdei.j e`w,raken pw,pote\ monogenh.j 
qeo.j o` w'n eivj to.n ko,lpon tou/ patro.j evkei/noj evxhgh,satoÅ 

                                                                                                                                                                     
thus access more grace for sanctificational purposes (Ref. Morna J. Hooker, New 
Testament Studies 21 (1974/75) 53 and Hall Harris, Commentary on the Gospel of John, 
located online at www.Bible.org,  p.12). 

39 “Truth” is the revelation of God, particularly and fully in Jesus.  This will be 
explained in the next statement, that the One who was with the Father is the one who has 
fully explained Him, i.e., truth. 

40 Ex. 33:10-11, 20, 23 regards the seeing of God by Moses, but of course, this 
was only a representation of the Father, for God is Spirit (John 4). 


